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[The following is the subject of Hyram’s reply, found in the 
Repository, Vol. II. page 141.] 


CHRISTIAN REPOSITORY, VOL. II. NO. 2. SEPTEMBER, 
1821. 


In this number of the Christian. Repository, (which 
we have just received,) there are two letters addressed 
to the Editor of the Christian Messenger, signed 
“Hyram,” to which we are disposed to pay some at- 
tention. The first seems to be a matter of complaint, . 
the nature of which will be perceived by the following 
remarks which we offer as a reply. 

We have no disposition to prevent any one from en- 
joying his own opinion free and unmolested ; and if 
we should ever be disposed to call the consistency of 
that opinion in question (when it appears to us to be 
inconsistent) it would be doing exactly as we would 
wish to be done by: and if our sentiments have ever 
been introduced into the desks of our brethren “whe 
entertain different opinions,” it is a circumstance that 
we never should complain of, should the same privilege 
be exercised by them; but consider that they have an 
undoubted right so to do. And if our particular views 
have been preached, and urged with ardor (not to 
gay “vehemence !’’) at the General Convention, have 
not others the same privilege > Was evera brother 
found fault with by our order, for preaching what he 
sincerely believes at the General Convention? Cer- 
tainly not. This so far as our anowlange extends, 
has ever been considered the uniform privilege of Uni- 
versalists. The same will apply to writing, without 
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affording the least occasion for complaint. And if 
Hyram had written as many volumes as he did pages 
ia support of his own views, or in trying to show that 
ours are incorrect, no complaint would have been 
made. Ourcomplaint was of an entire different na- 
ture ; but having once stated it, weare not disposed 
to repeat it. (See Christian Messenger, Vol. ii. page 
52.) If Hyram had quoted any thing from either of 
the “volumes of Lectures issued from Boston and Phi- 
ladelphia,”’ of which he speaks, or from any other book 
written by either of the authors of those Lectures, 
and had shown it to be incorrect, so far from finding 
fault, it would have been esteemed as a favor. 

In the second letter Hyram has endeavored “to ex- 
hjbit some proof of the doctrine of future punishment 
or misery.’ Hyram, however, seems to think “the 
proof should lie on the other hand.” If so, we will 
give him, as proof, the total silence of the law of God 
en this subject. Unless, therefore Hyram thinks that 
the sinner will be tried and condemned by a law which 
has not been reveals! fo man, he must find a law 
which requires such pinishment, or else it is in vain 
to pretend that God wiil inflict it. If the scriptures 
prove the restitution of all things, then, altho they do 
not say that no one shall be endlessly miserable, yet 
this must be inferred from the restitution of all things ; 
even so, if the scriptures say that, in the resurrection 
“they neither marry nor are given in marriage, neither 
can they die any more, for they are equal to angels, 
and are children of God, being children of the resur- 
rection ;” (Luke xx. 36.) then whatever punishment 
or misery may be inflicted after death, must be previ- 
ous to the resurrection. And if the dead know noth- 
ing, as the scriptures assert, (Eccl. ix. 5.) where there is 
no knowledge, there can be neither happiness nor mis- 
ery. It is not pretended that death will produce any 
change in man for the better ; but the resurrection may 
effect that which cannot be effected by death. 

Hyram seems to calculate on punishment as some- 
thing due to a crime, whether any desired object is to 
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be effected by it or not. The moment it is out of the 
power of aman to commit crimes, that moment punish- 
ment is no longer useful to him, and of course no lon- 
ger just. Physical or natural death is no punishment 
to any man, neither was it ever designed as punish- 
ment, whatever it may be termed, it only puts it out 
of the power of man to commit crimes ; and it as much 
puts him beyond the possibility of receiving punish- 
ment, as it prevents him from committing crimes: we 
speak now in relation only to the laws of man ; and 
crimes can be committed, or punishment inflicted af- 
ter death, this is the point at issue, and remains for 
our opponents to prove. 

The punishment due to sin, as we conceive, is not 
dealt out by weight or measure, that is, by the weight 
of affliction, or by the measure ef its duration, but is 
dealt out as long as it is necessary to answer any val- 
uable purpose, and no longer ; that is, until the sinner 


is saved from a disposition to commit sin, or else pla-’ 


ced beyond the power of committing it. But Hyram 
asks a we shall “build an important doctrine on 
the silence of scripture.” We answer, No! What we 
believe the scripture makes plain and evident ; the si- 
lence of scripture only relates to what we disbelieve, 
and this, to us, is good reason for not believing it. 

“But,” says Hyram, “we are not willing to admit, 
that the sacred penmen are silent upon this subject.” 
Well, then, let us have the law and the testimony ; fur 
it will be recollected, that, if they speak not according 
to this word, it is because there is no light in them.’’ 
Isa. vill. 20. 


The first passage that Hyram adduces in support of 


his views, is found in the sixteenth chapter of Ezekiel. 
“In this chapter,” he says, “we have a promise that 
Sodom shall be restored.’”> Now, what ofall this? Is 
this a matter of dispute ; whether Sodom shall be re- 
stored or not? (Not with Hyram, whatever it may be 
with others.)—But, since the scriptures declare that 
_ “the dead know nothing, how does the fact that Sodom 
" shall be restored to her former estate, prove that the 
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Modomites were punished after they were dead? Hy- 
vam anticipates this objection, and says, ‘We do not 
feel disposed to enter angel into this abstruse and 
metaphysical question. Suffice it to say, however 
plausible it may appear, however consistent it may be 
with speculative philosophy, it cannot be reconciled 
with the language of scripture, without taking unwar- 
ranted latitude in explaining the sacred testimony.” 
Was Hyram aware, that in this, he accuses the learned 
Dr. Price, (who believed the soul to be immaterial,) 
as well as the equally learned Dr. Priestly, (who held 
to its materiality) “of taking unwarranted latitude in 
explaining the sacred testimony ?” For Dr. Price, whe 
differed from Dr. Priestly in one respect, agreed with 
him in this, viz. that the soul, whatever it be, would 
remain in an unconscious state till the resurrection. 
Perhaps it would do Hyram no harm to read the con- 
troversy between Dr. Price and Dr. Priestly on this 
subject. It is admitted, however that man, tho 
dead, is alive to God, “for all live unto him,” but it ne 
more follows that the soul is in a conscious state in 
death, because he is capable of being raised from the 
dead, then it follows that the soul is in a conscious 
state in a swoon, in a sound sleep, or when a person 
is apparently drowned, in all of which cases we have 
not the least evidence of any consciousness of the soul. 
Man, who is only able to kill the body, has no power 
to prevent a future life, and therefore he cannot kill 
the soul any otherwise than this is done by killing the 
body ; but God, who created man, is able to destroy 
both soul and body ; that is, he is able to destroy man 
in every sense in which man exists. But all this does 
not prove any punishment after death; for if God 
should destroy “both soul and body in Gehenna,” what 
reason have we to believe that he would not destroy 


the soul at the same time he destroyed the body ? How 


then is the soul to be punished after death, when it is 
destroyed with the body? (See No.1. p. 25.) But 
Hyram says, “At the resurrection God will quicken 


our mortal bodies, as well as call our seuls into con- 

















Christian Repository. 53 


sciousness.” Very good. Christ did not say that God 
would destroy either soul or body, but only that he is 
able to doit; and let any one examine the subject, and 
it will be perceived that this was said to inspire his 
disciples with the utmost confidence in the goodness 
of God. (See Mat. x. 16—31.) ~ 

Hyram says, “This passage not only proves the sep- 
arate existence of the soul, but is a good argument in 
favor of future pvnishment.” How is it possible that 
a passage of scripture should prove that which it says 
nothing about? Does Christ speak of the separate ex- 
istence of the soul? Certainly not. But they are 
mentioned together, and as being destroyed together. 
And in a parallel text (Luke xii. 5,) Christ says, 
“Fear him, who after hehath killed, hath power to cast 
into Gehenna ;” but does he speak of the soul, or the 
body, or both, that is to be cast into Gehenna ? Pro- 
bably he means both soul and body, as in Matthew; 
butecertainly he does not speak of the separate exist- 
ence of the soul, neither does he speak of a punishment 
after death, unless the destruction of the soul with 
the body can be considered a punishment after death. 
Death takes away all consciousness of existence, and 
therefore the destruction of tlie soul after death, even 
were such a thing possible, would be no punishment. 
And it is evident, as has been observed, that Christ 
did not suggest the idea as a punishment. 

As it respects the passage in Ezekiel, which we 
have already named, we would refer Hyram to the 
writings of Damon, with the replies to his writings, as 
published in the Boston Universalist Magazine, Vol. 
IT. Nos. 34, 35 and 40; and republished in the Chris- 
tian Messenger, Vol. II. pages 138, 139, 157. As 
most of our readers have the privilege of examining 
what is there written, and, te say the most, the passage 
gives no support to the idea of suffering or punishment 


after death, we shall not repeat tiem here. 4 
“The account of Christ’s preaching to the ‘spirits 


in prison,’ ” says Hyram, “is a powerful argument in 
favor of a separate state and of future punishment.” 
5 * z 
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But why does he not tell usin what the argument 
consists? Why, forsooth, as he says, “I trust the 
Editor of the Repository will discuss this text, I cheer- 
fully submit the matter to him, believing that he will 
handle the subject im an abler manner than I am ca- 
pable of doing.’? So then, we must wait till we re- 
ceive this able discussion. “Many other passages,” 
he says, “might be cited, to show that men may be 
present with the Lord when absent from the body, or 
that their souls may exist in a separate state ; but it 
8 considered unnecessary.”?> Now supposing all this 
should be admitted, does it necessarily follow that this 
is a state of consciousness ? Why may it not be as 
well supposed to be a state of unconscious sleep? 
There is nothing in the testimony but what can be 
reconciled with t!.is idea, as well as the other. Until, 
therefore, this intermediate state of consciousness is 
proved from scripture, (for to prove such a state from 
reason is impossible) any arguments predicated upon 
such a state areinadmissible. Yet,if there were such 
astate, why must the Sodomites “be in a state of 
misery till their restoration ?” If there is any thing 
m the Bible that declares this, where is it? But on 
eur supposition, all that the Sodomites lost by being 
cut off as they were for their sins, is lost to them for- 
ever ; while on the other hand they have gained noth- 
mg. Does Hyram believe that the preservation of 
Lot was no favor to him, more than what it would 
have been to have been cut off with the Sodomites, 
admitting that neither the one nor the others would 
have experienced any thing more till the resurrection? 
if not, his argument respecting his being left in this 
“state of trouble and sin,” when he might have been 
instantly and perfectly happy if taken away,” is too 
puerile to be mentioned ; but it is left to have its full 
weight, as there is no occasion for an answer. Such 
a®guments always refute themselves, as they carry no 
conviction with them, excepting that there is some- 
thing wanting in the person who uses them. 

As it respects “the day of judgement,” when Ca- 
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pernaum is to be judged, &c. if Hyram will examine 
the original, he will perceive that it should read “a 
day of judgement,” not “the day,” &c. (See Imp. 
Ver. ond Wakefield) and there is not the least int- 
mation that this day of judgemeng should be in another 
world. It only implies that the case of Capernaum 
should be worse than that of Sodom. Compare Matt. 
x. 15, with xi. 23. The judgement alluded to was 
when Capernaum, which had been exalted unto heaven, 
was brought down to hades, or hell; where hades is 
put, by way of antithesis, in opposition to that heaven 
to which Capernaum had been exalted. 

The difficulty in reconciling these things seems to 
consist more in not being sufficiently acquainted with 
the language of scripture, which often speaks of things 
past as yet present or future, and things future as 
present or already past, and even “things that are 
not as tho they were,” (Rom. iv. 17,) than in any real 
difficulty which exists in the things themselves. Pe- 
ter also (Pet. 11. 9.) only speaks of a day (not the day) 
of judgment; that is, uny day when the wicked may 
be punished for their sins. That God reserved the 
old world, Sodom, Capernaum, Jerusalem, as well as 
many other cities to a day of judgment we have no 
doubt ; and all these cities have been set forth as ex- 
amples to those who should afterwards live ungodly. 

Hyram states some things which we do not pretend 
to understand. He says, “If your material system be 
false, (as we think has been proved)t future punish- 
ment follows as a natural consequence from your ex- 
position of Ezekiel.’’§ This is something we do not 
understand. “And if your views be correct, relative 
to an intermediate state, future punishment is equally 
certain, being predicated on the testimony of Christ 
and his apostles.”? Now, if bold assertions were good 


t We ask by whom, and where ?—Certainly we have not seen 
any argument against it, neither do we see how materiality or 
immateriality has any thing to do with the question before us. 


‘ The Editor’s Lectures are referred to by Hyram, page 83. 
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arguments, this would do very well; but we have been 
searching for this evidence, and have not been able 
to find it. 

But Hyram triumphantly asks, “Is not this evi- 

dence sufficient to prove future punishment, especial- 
ly when you consider that you have not a text to sup- 
port your scheme ? We admit that there is no text 
which says that there is no future punishment. It 
was not neeessary to deny the fact until some one 
should contend for it, which, as we conceive, none had 
thought of doing during the long period in which the 
scriptures were written. Nevertheless, we have more 
than one text to support our scheme ; for our scheme 
is simply this. “The wages of sin is death’”’—*he that 
soweth to the flesh shall of the flesh reap corruption” 
—the dead know nothing”—“the dead cannot praise 
God, neither they that go down to the pit*’—“there 
shall be a resurrection of the dead, both of the just 
and of the unjust’’—*“those who shall be found worth 
to obtain that world and the resurrection of the dead 
cannot die any more, far they are children of God, be- 
ing children of the resurrection.” ‘This is, in short, 
the whole of our scheme, and we leave it for Hyram 
and the public to judge whether it is predicated on 
the scriptures or not. 
» Another writer, “Philo,” was mentioned with “Hy- 
ram ;”’ and as he has appeared again in the “Reposito- 
ry,” he may expect to be noticed. We can only say 
of him, that he begins and ends with wonder ! without 
bringing forward a single argument in support of his 
ewn views, or to disprove the views of those whom he 
opposes. It is right, therefore, that he should be left 
to his own reflections until he can think of something 
more definite to predicate and argument upon.—He 
say, “When this scheme (the scheme he opposes) is 
carried to its full extent, we shall then have Deism 
and Christianity in perfect coincidence, and all the 
doctrines of the Bible will be found to have a relation 
only to this state of existence !” 

It is an easy matter to sound the tocsin of alarm! 
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to cry out, religion is in danger! and to endeavour to 
put down what we would wish to oppose by heaping 
upon it opprobrious epithets! But this has been so 
long the watch word of the abettors of endless misery, 
we are sorry to see it adopted by any one who pro- 
fesses to believe in the doctrine of Tnivevin’ grace. 
But what is there, after all, in rational Deism that will 
not perfectly coincide with rational Christianity ? 
The Deist believes in one living and true God ; does 
the rational Christian believe in more than one, or does 
he deny the existence of that one? certainly not. The 
Deist believes in a general and universal Providence ; 
does the Christian deny this? certainly not. Thus 
far then, we have, even now, “Deism and Christianity 
in perfect coincidence.”’ But as for Christianity’s 
ever denying the doctrine of the resurrection and a 
future state, it is utterly impossible, for the moment 
it does this, it will cease to be Christianity. 


From the Philadelphia Universalist Magazine. 


CHRISTIAN REPOSITORY. 
It will be recollected that in our fourth number, 
age 75, we replied to two letters addressed to the 
Editor of this Magazine, signed “Hyram,” and pub- 
lished in the Christian Repository, No. 2, Sept. 1821. 
In December, No.3, of the Rissesltury, the editor stated 
that the replies “to Hyram/?s two letters” had not been 
received, (November 23d) nor any number of “later 
date than Sept.”? On which notice we sent a dupli- 
cate of our numbers for October and November, which 
we noticed in our number for January, page 191. But 
we are informed that it was received too late for the 
insertion of the replies in the fourth number of the 
Repository ; viz. for March, 1822, which contains a 
reply to the same. We regret this circumstance, as 
the publication of our replies, in that work, would have 
prevented the necessity of but very little, if any thing 
_ further by way of reply: and presuming that the edi- 
tor will do us the justice to insert our former reply, 
with this, in his next number, we shall make but very 
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few remarks on what Hyram has seen fit to say in 
reply to what he is pleased to call a “Review” of his 
letters. When any writer who is unknown, addresses 
an individual who is known, either by way of an at- 
tack, or reply, he ought to be willing to consider all 
that his opponent says, and be careful to understand 
what is written, so as not to misrepresent his meaning. 
This good and wholesome rule, we conceive, Hyram 
has not been careful to observe; and altho, he ma 
sensibly feel the force of these remarks, he is safe 
behind the scene, as the public cannot know to whom 
they apply. 

Ilyram seems to be not aware that the burden of 
proof lays on his part. It is contrary to all rule or 
practice in polemic writing, to call upon any one to 
prove a negative. Hehas set up the doctrine of future 
punishment ; it belongs to him, therefore, to prove it 
true, and not to his opponent to prove it false. But 
if any thing like proof 4s to be demanded from us, 
what does he expect but the silence of the law of God 
on the subject? This he calls “bold assertion ;’’ or 
else, “ humbly begging the question in dispute.” If 
the assertion be bold, why did he not show something 
from the law of God which proves it false? We re- 
peat that tie assertion is no more bold than true. The 
law of God, as given to Adam, and explained by him- 
self in the trial and condemnation, not only of Adam, 
but also of Cain, is totally silent in regard to future 
punishment. The law of God as explained in the 
destruction of the antediluvians, also in the destruc- 
tion of the Sodomites, is totally silent in regard to 
future punishment. The law of God, as given and 
explained by Moses, in all the denunciations pronounc- 
ed upon the Jews, is totally silent in regard to future 
punishment. Te assert these things therefore, is by 
no means begging the question in dispute; and we 
callon Hyram to point his finger to the clause in the 
law which states to the contrary. A criminal is ar-~ 
raigned at the bar of justice, his accusers contend that 
he ought to be put to death; the criminal, altho he 
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pleads guilty of the crime, contends that the law does 
not demand his life for such an offence: Now unless 
his accusers could show to the contrary, would not 
this be sufficient ? would the court allow his accusers 
to say that this was humbly begging the question, and 
that the criminal must prove that he ought not to die? 
No, this could not be allowed. However guilty the 
criminal might be, the court would acquit him from 
such punishment, unless his accusers could find a law 
demanding the death of the criminal. Until such a 
Jaw, therefore, can be found, it is sufficient for us to 
deny the existence of a law which requires punish- 
ment in a future world for crimes committed in this. 
For this is the subject in debate, and this only. 
Because we said, “The moment it is out of the pow- 
er of man to commit crimes, that moment punishment 
is no longer useful to him, and of course no longer 
just,” Hyram replies. “Here again our reviewer as- 
sumes the pointat issue, whichis not considered manly 
reasoning. His declaration is founded upon the sup- 
position that the only design or utility of punishment 
is to prevent the commission of crimes. But this is 
by no means granted, and it ought not to be assumed 
by our opponent without proof—We believe that 
punishment is a means in the divine hand for prepar- 
ing the mind for the enjoyment of happiness, as well 
as for the prevention of crime. A man confined in 
prison may have no power to commit sin, but still his 
disposition may be corrupt, and punishment may be 
necessary to qualify his mind for the enjoyment of 
happiness.”? Now what has Hyram brought to oppose 
what he suggests, has been so unmanly assumed ? 
Why, “We believe, &c.” as stated above. If the pun- 
ishment for which Hyram contends is only a supposed 
suffering, which “may be necessary to qualify the 
mind for the enjoyment of happiness,” we feel no dis- 
position to oppose the idea of such suffering, tho we 
see no evidence in its favor: such suffering may be 
“necessary” for aught we know to the contrary; but 
admitting that it should be, we should by no means 
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consider it in the light of punishment. Teethare very 


useful and “necessary,” yet they are never produced 
without much pain and suffering ; but who in his senses 
ever considered such pain in the light of punishment? 
None, it is believed, excepting those who believe in a 
pre-existing state, and that we are punished here for 


sins which were committed there. 

if Hyram really understood us to mean that ‘/his 
“views cannot be admitted, because they oppose the 
‘learned Dr. Price, and the equally learned Dr. Priest- 
ly!’ we can only pity his want of discernment. 
What was written on that subject will be found in 
our Magazine for October, No. 3, p. 77. It was im 
reply to an assertion of Hyram, which is there stated, 
and nothing more was meant by it than modestly to 
suggest to him the impropriety of charging any one of 
“taking unwarranted latitude in explaining the sacred 
testimony,” without pointing out explicitly where 
such latitude had been taken. Neither do we feel our- 
selves bound to subscribe to all the opinions of these 
learned doctors, merely because we consider them cor- 
rect in some things, or because we would not accuse 
them of “taking unwarranted, latitude in explaining 
the sacred testimony.” 

We have already admitted that God is able to de- 
stroy, that is, annihilate, both soul and body in Gehen- 
na, but all this does not prove a punishment after death ; 
because that idea supposes that the soul is not 
destroyed with the body. When Hyram can show 
that the casting into Gehenna, by him who had power 
thus to do, “after he had killed the body,” means any 
thing more than the exposing of the carcasses that 
were refused the rites of sepulchre in the valley of 
Hinnom ;* as mentioned im Isaiah lxvi. 24, then there 


*It may be asked here, Who had this power? Answer. The 
eZecutioners of the Jaw, who are ‘ministers of God, to be a 
terror to evil doers.”” The power therefore, is the power of God. 
The comparison is made between those who may suffer death 
wrongfully, by the hand of the murderer er assassin, and those 
who suffer death as criminals, and whose carcasee were refused 
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titere will be something to answer: but, for the pres- 


ent, if he has advanced any argument in favor of his 


views more than what is predicated on the erroneous 
construction given to the word yzewa, rendered hell in 


the text under consideration, it is entirely out of our 


sicht, and therefore we cannot reply to it. 
The further critictsms of Hyram are left to have their 


full weight with the readers of the Christian Reposi- 


tory. We have neither room nor inclination to make 
any remarks upon them: and as our remarks have 


Been principally pers et for the benefit of Hyram, 


and others who probably have read his writings, we have 
referred him to other writings to which we supposed 


both he and they have access, but which our readers, 


enerally speaking, have not; namely, the (Bostort) 
Jniversalist Magazine. ‘This is our apology, if it re- 


quire one, for not noticing all his observations. It is 
very possible, that he has made the matter clear and 
conclusive to his own mind, and also to the under- 


standing of many of his readers: but understanding 
these things very differently, his observations have not 
the weight with us which perhaps, they otherwise 
might have had. We mean nothing disrespectful by 
what we have written, for having been in the same be- 


burial, under the due sentence of law, that they might be “an 
abhorring unto all flesh.” This is the idea as expressed b 
Luke. There is not the least intimation that the body only 
was killed by him who has power to cast into hel); and that 
the soul, without being killed, and without the body, was cast 
into HELL; but after he hath killed, hath power to cast into 
Gehenna. Cast what? That which is killed, of course ; hence, 
being cast into Gehenna, (for this is the hell spoken of) after 
death, is no PUNISHMENT AFTER DEATH; but the FEAR pre- 
vious to death, of having one’s carcase thus shamefully exposed 
for crimes committed, is, after all, the punishment, and, [save 
that of death] all the punishment alluded to in the passage. In 
Mat. x. 26, buth soul and body are connected in the destruc- 
tion, and therefore the maintaining of this was no “‘mistake,” 
as Hyram supposes. We admit that God is able to destroy 
that which he hath created; but, having so destroyed it, he 
’ cannot punish it afterwards. 
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lief, and preached the doctrine for several years, we 
know how to feel for those in this situation, and. can 
cordially extend the hand of charity towards them. 
What we require of Hyram, is, either to point out 
the law that requires punishment in another world for 
crimes committed here—or else acknowledge that no 
such law has been made known toman. Or, secondly, 
point out the testimony which says that such shall be 
the fact, altho no law has been revealed that re- 
, amy such punishment, or else acknowledge that 
ere is no such testimony. And unless the “law and 
the testimony” can be pointed out, we shall consider 
it as a tacit acknowledgement that there is no such 
law, no such testimony ; and therefore, whatever may 
be his conclusions, we consider them nothing more than 
mere yaaa built on hypotheses ; which may be 
perfectly innocent, yet, as we can see no possible good 
resulting from such a belief, so we see no harm it can 
do, excepting the tormenting pain there is in believing. 





—_— 


From the Universalist Magazine. 
€O THE REV. J. W. 
Concluded. 


Lastly, the restoration of Sodom is spoken of as 2 
city. “When I shall bring again their captivity, the 
captivity of Sodom and her daughters,” &c. Ezek. 
xvi. 53. Sodom and her daughters is the younger 
sister of Jerusalem, (verse 46) that dwell at her right 
hand.”” When these cities shall all be rebuilt, they will 
have returned to their former estate. “When thy sis- 
ters Sodom and her daughters shall return to their 
former estate,” &c. verse 55. Pray what was their 
former estate, but that of flourishing cities? - To such 
an estate they are to be returned. “And they shall 
Ethen } say, this land that was desolate, is become like 

e garden of Eden; and the waste, and desolate, and 
ruined cities, (Sodom fer one) are*become fenced, and 
are inhabited,” Ezek. rxxvi. 35. | 

I think [have thus noted a suffictent number of 
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circumstances, to show that the restoration of Sodom, 
as well as her judgement, has respect to her departed 
inhabitants in no shape whatever, but only to her as a 
city in the present state of existence. 

I will now direct a few remarks to the case of the 
spirits in prison, 1 Peter iii. 18, 19,20. You will 
agree with me that the preaching to those spirits in 
prison was performed by Christ, after he was “put to 
death in the flesh and quickened by the spirit.” To 
lead our minds to a proper understanding of this sub- 
ject, I would observe, that I consider Christ to be the 
divine spirit, operating in and by man. That spirit 
was the efficient power im the performance of every 
spiritual act, as well in Jesus as an individual, as in 
the apostles as members of the same body. Christ is 
not without a body; and that body is here in the 


‘world, and always has been since the spirit was poured - 


out on the day of Pentecost. See Eph. iv. 15, 16, v. 


22—32. 1 Cor. xiii. 31. It is in this body alone that’ 


we know any thing about Christ. It is in this body 
that he has always preached. He began thus to 
preach, after he was putto death (as an individual) 
in the flesh, on the day of Pentecost, Acts il. It was 
then, that he went and preached to the spirits in pri- 
son, which once were disobedient, when the long 
suffering of God waited in the days of Noah ;” viz. 
the Gentiles. This was in fulfilment of the prophecy 
of Isaiah, as in chapter xlvii. verses 6, 7, “1 the Lord 
have called thee in righteousness. and will hold thine 
hand, and will keep thee, and give thee for a covenant 
ef the people, for a light of the Gentiles, to open the 
blind eyes, to bring aut the prisoners from the prison 
and them that sit in darkness out of the prison-house.’ 
By this prophecy we see that the Gentiles were in 
prison. It was the Gentile world who were disobe- 
dient in the time of Noah. Christ went by the spirit, 
to the Gentiles, after he was put te death m the flesh, 
and not before. He declared, before, that he was not 
_ sent but unto the -lost sheep of the house of Israel. 
He went to them, by the spirit, to bring them out of 
prison, “that they might be judged according to men 
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if the flesh, but live according to God in the spirit.’ 
When he went to them, they were dead. They “sat 
in the region and shadow of death.” You may sup- 
pose the expression, “that they might be judged ac- 
cording to men in the flesh,” shows that they had 
departed this life. But the flesh is the law; and as 
the Gentiles had not the law, they were not in the 
flesh. ‘To prove that the flesh is the law, see Rom. 
vil. 5, “For when we were in the flesh, [i. e. the law] 
the motions of sin, which were by the law,” &c. verse 
6th, “But now we are delivered from the law, [flesh] 
that being dead,” &c. Chapter 8th. “But ye are not 
in the flesh, but in the spirit,” &c. You will not 
suppose, that when the apostle says, “when we were 
in the flesh,” he is to be understood as having now 
departed this life, and so is speaking from the invisi- 
ble world; nor that when he says, “ye are notin the 
flesh, but in the spirit,” he means that they (the Ro- 
mans) are not alive here in this world. They were 
not in the flesh, [i. e. the law, ] neither were they in 
the spirit, unless they had the spiritof God in them; 
but they were perished without law, and were spirits 
in prison. They were dead in their sins, and in the 
uncircumcision of their flesh. For this cause was the 
gospel preached to thein that were thus dead ; that 
they might be judged or condemned according to men 
in the flesh, [Jews under the law] but live according 
to God in the spirit. 1 Pet.iv.6. To suppose that 
Christ went to departed spirits ina prison and preach- 
ed to them, involves this insuperable difficulty, viz. 
that he preached to such spirits only, as were disobe- 
dient in the time of Noah; and left all other depart- 
ed spirits to remain in their prison without remedy. 
Why should he not have preached to the departed 
spirits of those Jews who were disobedient in the time 
of Moses? To the spirits of the Sodomites, &c.? Why 
are the antediluvians particularised? Was Christ so 
partial as to preach to them in the prison of hell, and 
them only? I dare say I have suggested enough. 
I subscribe your affectionate brother in Christ, 
J. Bttte*, 
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From the Universalist Magazine. 
TO sty. BtFKE* 9? 


Dear Sir,— When I presented my sermon to you, I 
did not anticipate that you would give it a public re- 
view, as such a precedent never has been known in 
our order, or in any other that ever I knew of, for one 
minister to publicly review the production of another 
of the same denomination. However, if you think it 
best to pursue this course, and have thoroughly count- 
ed the cost, you have an unquestionable right to do 
thus. As thesenmon gave you general satisfaction, 
only one subject excepted, it strikes my mind, that 
you could have found something to have occupied your 

eisure moments upon, to the profit of our common 
cause, without publicly animadverting upon a sermon 
published by one of your awn brethren. Altho the 
procedure is novel, and, to my mind, is not calculated 
to produce the happiest effects, yet, sir, I shall not 
take any exceptions from it. Your expressions of 
friendship are appreciated and reciprocated. Ihave 
a few remarks to submit upon the sentimental part of 
our communication. 

In the first place, sir, yousay, that I introduced those 
passages from Ezekiel and Peter, to support my views 
of a future punishment. This is a mistake. I did 
not attempt to support this doctrine in the sermon. 
It was admitted, and those passages were alleged to 
prove, there are means of grace beyond death. How- 
ever, this is not very material, since, if your inter- 
pretation of them be correct, they are lost for my 
object. , 

I will now briefly consider your interpretations. 
The first is Ezekiel, 16th chapter, from the 53d verse 
to theend. If I rightly understand your exposition, 
it is the city of Sodom, and not the inhabitants, which 
was destroyed and isto be restored: Now, by the 
city, accanting to your explanation, we must under- 
stand a certain boundary of land,and the houses or 
" buildings on it. According to this, let us take the 
6* 
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first example which you have adduced to illustrate 


your idea. Gen. xviti. 24—82. Now, sir, can you, 
or any other person, pretend, that the earnest suppli- 
‘cations of Abraham were only for the preservation of 
the land and buildings of Sodom, and nof'the inhabi- 
tants? Dear sir,. your notion upon this subject ap- 
pears tomy mind so wild and foreign, that I cannot 
condescend to give it a labored refutation. 

There is not a single instance which r have ad- 
duced to your purpose, where a city or ad does not 
meclude the inhabitants. The reader is requested to 
look them all over, and see if there is one instance 
where the inhabitants are not included.* As to the 
case of Capernaum, it is by no means to your purpose. 
“For if the mighty works which have been done in 
thee, had been done in Sodom, it would have remain- 
ed unto this day.” Here yousay, the city, that is, the 
land and buildings, would have remained ! Very true, 
the land and houses would have remained, and the 
people also ; not the same persons who were alive on 
the earth then, but their descendants. It is evident 
here, that the inhabitants as well as the land and build- 
ings, were signified by Sodom. You cannot turn this 
back upon me, and say, then it is the descendants of 
the ancient Sodomites who are to be restored, for they 
have none. 

To conclude this subject, if you will look at Mat. 
xi. 20—24, and then seriously say, that the cities 
which our Savior beers: only meant the lands 
and buildings, I shall have no more to say on the sub- 
pect. 

The next passage upon which you comment, is, 1 Pet. 
in. 18, 19, 20. e amount of your exposition, if I 
rightly understand you, is this; that Christ went, by 
his spirit, after he was put to death in the flesh, and 
preached to the Gentiles who were disobedient in the 
days of the apostles. I am not disposed to say much 


concerning this bold departure from the express lan- 
* Lam. iv.6. Mat. xi.20—24. Jude7. 
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wage of the apostle. It comes just to this point. 


‘ou say, that Christ went and preached to those who 
were disobedient in the days of th? apostles, and St. 
Peter says, that he went and preached to those whe 
sometime were disobedient in the days of Neah! 1 


think, sir, that either you or St. Peter must be mista- 
ken about the time when those characters lived, and 
were disobedient. 


As to — say about the Gentiles’ being diso- 
bedient in thé days of Noah, I must confess that I am 
totally ignorant of what you mean, for I know nothing 


of the antediluvians’ being called Gentiles. 

The expression, “judged according to men in the 
flesh,”? (which eccurs in i Peter iv. 6, tf understand 
to mean, that the Gentiles shall be judged according 
to the law of Moses. That the gospel was preached 
to the Gentiles that they might be judged according to 
the law of Moses, is an idea that I have never learnt 
from the New Testament. You will have the good- 
ness to prove this alleged fact. As you are not wil- 
ling to allow that the word dead, which occurs in the 
6th ver. means temporal death, you will please to in- 
form me what the meaning of the same word is in the 
verse preceding: . 

At the close of your communication, you seem to 
discover a great difficulty in the way of my under- 
standing of this p e, viz. “that Christ should 
preach to such spirits only, as were disobedient in the 
days of Noah ; and left all other departed ae: to 
remain in their prison without remedy.” ow did 
you learn this, that Christ did not preach to athers as 
well as to the antediluvians? Because the apostle 
has not mentioned others, does it follow of necessity, 
that Christ did not preach tothem? This may be the 
unavoidable conclusion in your mind, but I should 
draw a conclusion directly the contrary. I shouldrea- 
son that, if Christ preached to the inhabitants of. the . 
old world, itis very probable thathe also preached to 
all other unreconeiled spirits. 


Finally, my dear sir, yon must do considerable more 
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to justify your exposition of these texts, and present 
some more formidable objections te my view of them, 
before [ can renounce my former opinion. If I have 
misunderstoood you in any particular, I wish you to 
correct me ; for, I candidly confess, that I should be 
happy tolearn, that I have totally misunderstoed your 
whole exposition. Indeed, when I look it over 
and see the strange wilds of imagination, and consid- 
er the talents of the gentleman from whom it came 
{ cannot but mistrust my own understanding. 
With sincere respect 1 am, dear sir, yours, &c. 


J. W. 


—- 


For the Repository. 


THE RICH MAN AND LAZARUS. 
Luke xvi. 19—31.— There was a certain rich man, 
which was clothed in purple and fene linen, and fared 
sumptuously everyday ; And there was a certainbeggar 
named Lazarus, which was laidat his gate, fullof sores, 
and desiring to be fed with the crumbs which fell from 
the rich man’s table : moreover, the dogs came and lick- 
ed hissores. nd it came to pass, that the beggar died, 
and was carried by the angels into Abraham’s bosom : 
the rich man also died, was buried; and in hell he 
lifted up his eyes, being in tormenis, and seeth Abra- 
ham.afar off, and Lazarus in his bosom: And he cri- 
ed, and sai rauanany te aoe wens bat and 
send Lazarus, that he may dt tip of his finger in 
water, and cool: my tongue; for FE am tormented in. 
this flame. ene Ae at aon: remember — 
thou in ife time receivedst good things, ar 
smowtec Eecmeasteeintings : butnow he is comfort- 
ed, and thou art tormented. nd besides all this, be- 
is. gulf fixed : so that 
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also come into this place of torment. Abraham saith 
unto him, They have Moses and the prophets ; let them 
hear them. And he said, Nay, father Abruham : but 
if one went unto them from the dead, they will repent. 
nd he said unto him, If they hear not Moses and the 
prophets, neither will they be persuaded though one 
rose from the dead. 

Much has been written upon this portion of inspi- 
ration. It has been contended on one hand, that the 
passage taught endless misery, and on the other, that 
it did not prove future misery, that is, punishment af- 
ter death. It is not our design to give a critical ex- 
planation of the passage in this communication, but 
to make a few remarks upon the interpretations above 
mentioned, by which its sense may easily be discovered. 

The advocates for endless torment place great 
stress upon this text. But the only difficulty hes in 
the “great gulf,” which cannot be sed. Our op- 
ponents would not contend for the literal meaning of 
the word, gulf. I presume they would one and all 
admit, that it meant sin or unholiness, agreeable to 
the prophet, “Four iniguitieshave separated between 
you and your God.”? Now this great gulf is sin. But 
this will be destroyed, for we read that Christ shall 
finish sin, and make an end of transgression ; that he 
was manifested to destroy the works of the devil ; that 
he came to put away sin ; and that he isthe Lamb of 
God who taketh away the sin of the world. Here we 
learn that this gulf will be removed, and this is the 
only objection to the recoveryof the rich man ; their 
argument, therefore, vanishes-in a moment. 

We will now attend to the other inte ion, 
which confines the text tothe present world. The 
exposition alluded to is briefly this; the rich man 
represents the Jewish nation, and the poor beggar, 
the Gentile nations ; that the death of the rich man 
was the death of the legal dispensation ; that the hell 
into which he was cast was the dispersed state of the 
_ Jews which followed the destruction of their city, &c. 
Upon this explanation we remark ; The scriptures 


a 
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were designed for the unlearned, as well as for the 
learned. They were designed for the whole mass of 
the people. 

Now if the interpretation here examined be correct, 
it seems that God is sporting with the weakness of 
his children ; for not more than one in a hundred 
would ever have hit upen this interpretation. But 
would God have given us a revelation, tending to de- 
jude ninety-nine hundredths of his creatures? We 
think not. But we find several inconsistencies in the 
interpretation itself. When the rick man, and conse- 

uently the whole Jewish nation, was in hell, we find 

at they had brethren without five times as numerous 
as themselves! (See ver. 28.) ‘That is, when all were 
in hell, five siwths of them were out of hell! The five 
brethren cannot mean the Gentiles, for they are rep- 
resented by the beggar who went to Abrahain’s bosom. 
Neither do those Gentiles who have not embraced the 
gospel, enjoy “Moses and the prophets.” (ver. 29.) 
Some have been pressed with this difficulty, and have 
attempted to avoid it by saying, that it relates to the 
ten tribes who revolted in the days of Jeroboam. 

To this we reply ; when we are told that the rich 
man signifies the Jews, it appears that all the chil- 
dren of Israel are included, for Jews and Israelites 
are then used synonymously. Not to insist upon this, 
we ask how can the ten tribes be represented by the 
number five? Itis said as the two remaining tribes 
are considered as one, so the ten may be considered as 
five in the same proportien ! The argument then is 
this ; If twotribes united under one head, are one 
nation, then ten tribes united under one head, and one 
enly, are five nations / Or im ether words—if one 
family consisting of ten members, be one family, then 
one family consisting of twenty members, must be two 
families! Or thus—lIf one family consisting of nine 
members, be one family, then another family consist- 
ing of five members, must be five ninths of a family !! 
But should we admit that the five brethren represent- 
ed the ten tribes, it would not assist the advocates for 
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this exposition in the least. What was the hell into 
which the Jews were cast at the end of their dispen- 
sation? ‘They were dispersed ; they were conquered 
by their enemies. Now the ten tribes had beer m the 
same hell several hundred years. But this plain! 
contradicts the interpretation of the passage which 
supposes, they were out of hell, when the Jews were 
in! 

Neither is the interpretation consistent with facts. 
{t represents the Jews as-calling upon the Lord to 
send Lazarus, or the Gentiles, to them with the gos- 
pel. But the truth of the case is the reverse of this. 
Instead of calling for the gospel, they reject it when 
itissent to them. Italso represents them as plead- 
ing that the gospel might be sent to their numerous 
brethren without, when they were all within! Or if 
the ten tribes be intended, it represents the Jews as 
praying for the safety of them, contrary to fact, 
which assures us that they were soinimical, that they 
would have no dealings with the Samaritans. If our 
brethren were pressed to support their interpretations, 
the most they could say would be, it may be so ex- 

ained. It is a sufficient answer to say it may not. 

But it is said on the other hand, if it be not a para- 
ble, it must all be understood literally. But this is 
very far from being the case. Almost every literal 
history has some figurative language, but who in his 
senses would contend that the whole must be figura- 
tive, because some words are of that description? 
And even if it be a parable, it does not follow that the 
interpretation here controverted, is the only interpre- 
tation that can be given. Much more might be said 
upon this subject, but this must suffice for the present: 

H¥RAM. 
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EXGOMMUNICATION. 
Letter of Admonition to Miss Prudence Puffer. 


Dear Sister, 

It we are commanded to “exhort one another dai- 
ly,”? 1f this injunction is enforced by the consideration 
that the “day” of final accounts is “approaching,”’ it 
is wrong to neglect it any time, but to withhold 
when we see a church member get out of the way, is 


a . . - So . . . 
criminal in the extreme. Faithful admonition, is an 


evidence, not of ill will, but of sincere friendship. 
We hope, therefore, tat you will consider this epis- 
tle dictated by a sincere regard for you, and that love 
which is a distinguishing characteristic of the people 
of God. 

The brethren and sisters of this church feel grieved 
on account of your embracing the sentiment of Univer- 
sal Restoration. This, you well know, we do not 
consider a sentiment of the Bible, but directly repug-_ 
nant to its teachings. Though it is not our province 
to deprive any one of the priviledge of thinkin on 
any point ; yet we consider it our duty to withdraw 


the hand of fellowship from those who embrace senti- 
ments, which, as we conceive, are adverse to the gos- 


pel. This we hope, however, will not be the case 


with regard to yourself. We remember the seasons 
when we have taken sweet council together, and we 


earnestly desire that those seasons may soon return, 
Our hearts are pained at the idea of losing you. We 
cannot but foster the hope that the Lord will “scatter 
light in your path,” and that you will return to us 
with rejoicing. But afew months ago, you was buri- 
ed in baptism, and received into full communion with 
us ; and now must we withdraw the hand of fellow- 
ship? O we cannot think of it. We admonish you 
dear sister, to return, te attend our conferences and 
church-meetings. Letus again “sit together in heav- 
enly places.” Let usremember the hill Mizar, and 
the land of the Hermonites. Ease the mind of the 
church by again filling your place. 
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Do not consider us your enemies ; we are your 
friends. If you renounce those sentiments, and re- 
turn to us, this matter will be buried in oblivion. A 
church-meeting is appointed on the 23d of this month, 
when this matter will be taken into further consid- 
eration. We hope you will attend ; if you should 
not, your brethren will consider that you refuse to 
haat them. 

Signed by order, and in behalf of the church. 
Bensamin I. Lane. 
Townshend, July 13, 1818. 





Substance of a letter from Miss Prudence Puffer to 
the churchinm answer to the foregoing letter of ad- 
monition. 

Brethren, . 
Our Savior taught his disciples te forgive all whe 
trespass against them, and is not this a maxim of gen- 


eral application? If not, I would cail on you to prove 


it from the words of the Bible. Now, brethren, 1 do 
believe ita true sentiment of that Souk: ; andif I de- 


part from what I believe, it would be yielding a privi- 
lege that I think my brethren ought not to demand. 


es that God will reconcile the world to himself 
im his own due time, Ihave a hope that I can by no 


means give up, Hot only for myself, but for all my fele 
low beings. O my dear brothers and sisters, did ‘I not 
view your sdenanition as a matter of much concern, I 


should have been silent on this occasion. This 1 learn 
frem your letter, that it is my belief, that occasions 
you to 0 withdraw from me the hand of fellow ship. If 
mine is not the sentiment of the Bible, | would now 
invite yeu who are learned to convince me. The plan 
of the final restitution of all things, according as the 
word of God rea:s to me, I view to be strictly a sen- 
timent of the Bible. We are God’s by creation, by 


preservation, and by redemption. The Son of God 


came into the world to seek and to save that which was 


7 











74 Christian Repository. 


lost. For whom did he suffer? My brethren and 
sisters, search for yourselves. As in the first Adam 
all died, sol think in Christ the second Adam all will 
be made alive. The apostle says, God has concluded 
all in unbelief that he might have mercy upon all. 
Can this, my brethren, meana part? The testimony 
of Christ is, All power is given unto me in heaven and 
in earth ; and ofall that the Father had given him 
he should lose nothing, but will raise it up at the last 
day. My brethren, are these things so, and we yet 
unbelieving >? But this I view to be the case; God’s 
law is so holy, and the welfare of souls of such infinite 
importance t at 1 cannot give upmy faith. If, with 
these statements, you cannot receive me as a sister, 
pert me to comeasa hearer, and I ask no more. I 

ope I shall ever remember to walk with Christ, and 
consider you to be brethren. Let us love one another. 
pray for each other, and for a lost world. 





Letter of excommunication from the Baptist Church 
in Townshend, Vt. to Miss Prudence Puffer. 


Dear Madam, 

When we consider the church as the body of 
Christ, we are inspired with awe, and we cannot but 
feel the importance of its being kept pure. Tho, in- 
deed, it never will'be found, entirely, “without spot, 
or wrinkle” “till it is installed in ce el@stial lory, oa 
we believe it to be the duty of Christians to use every 
commanded effort to keep it pure. 

It is indeed painful to excommunicate a member, 
whom we had once highly esteemed; but duty tiio 
painful must not be neglected. Having taken* the 
steps according to the gospel, in order to reclaim you, 
we are led finally to the disagreeable task of excom- 
municating you. The hope which we have cherished, 
that you would see your errar, and return to us again, 
is blasted. We consider you as having refused to hear 
the admonition of the church; for to hear, in the 
seuse of Matthew, xviii. 17, is to refurn, 
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The Church have unanimously voted to withdraw the 
hand of fellowship from you ; and we consider you as 
no longer a member of this church. This we have 
done, not out of envy, for we wish it might never have 
had to take place. Our hearts are pained, we feel for 
you, and-we earnestly desire that you would examine 
yourself. Examine the sentiments that you have em- 
braced ; and our earnest prayer is that God will lead 
you into truth, and grant you the teachings of his 
Spirit. 

Signed by order, andin behalf of the church. 
Bewsamin I, Lane. 


Townshend, July 23, 1818. 





REMARKS. 


We publish the foregoing excommunication ag an 
additional testimony of that ecclesiastical domination, 
which has reigned for ages. How long shall sincere 
Christians be arraigned at human tribunals, and con- 
demned for exercising the rights of conscience? for 
proving all things, and holding fast that which is 
good? Wemay ever expect the Christian church 
will be cut into parties, till men, in reading the scrip- 
tures, are allowed to judge for themselves. In none 
of the instances of excommunication which we have 
heretofore noticed, has there been an accusation of an 
unchristian walk ; but the members, in other respects 
worthy, even in the estimation of the churches to 
which they belonged, were cut off for believing Jesus 
to be emphatically the Savior of the world. Those 
who are called to suffer in consequence of being cast 
out for this faith, should remember, that this is not a 
new thing under the sun. They were formerly cast 
out of the synagogue, and now out of the church. 





From the Unitarian Miscellarty. 
JUSTICE OF GOD NOT OPPOSED TO HIS MERCY. 


There is not, perhaps, in the whole range of school 
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divinity, a more fruitful source of error, than the opin- 
ion, so generally entertained, of the opposing and con- 
tradictory qualities, influences, and requisitions of 
Ged’s justice and mercy. To read the common schemes, 
as they are called, of theologians, one would imagine, 
that the divine mind was never at peace, that a per- 
petual conflict was kept up between its lenient incli- 
nations, and the stern demands of what might not ir- 
reverently be termed a sense of duty, were it not 
more like the unbending fate, which was thought by 
the ancients to govern the determinations of their su- 
preme divinity ; for t:o not stated to be so, it certain- 
ly gives the impression of an external and independ- 
ent power, which interposes itself to forbid the inten- 
tions of love. 

This idea is not confined to written systems, and 
voluminous bodies of divinity ; would that it were, 
for then its injurious effects might not be so extensive ; 
but your children are taught to repeat it in their cate- 
chisms, yourselves repeat it in your church creeds, it 
is forced into the prayers of your clergymen, and they 
insist and dilate upon it in their lectures and sermons, 
over and over again. Onthe great subject of the mis- 
sion, sufferings, and death of the Savior, you are con- 
stantly told that God saw the sinful and wretched 
condition of men, that he pitied, and resolved to save 
them ; but they had sinned, rebelled, and fallen ; they 
had committed an infinite offence against an infinite 
Deity, and a frowning, unrelentin Justice interposes, 
and calls for an infinite satisfaction, the sacrifice of 
his only Son. Mercy is obliged to yield, Justice ob- 
tains its demand ; while, in the language of a bargain, 
the sacrifice is called an equivalent, and the whole 
transaction is termed a merciful plan, a dispensation 
of love! No wonder that there are so many infidels, 
when this is represented as christianity. 

Without entering upon an examination of the seve- 
ral errors of this system, a few remarks will be offered 
on that, which may be considered as the fundamental 
and prevailing one, namely, the supposition of a disa- 
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preement between the attributes of God ; the idea that 
his rigorous justice intercepts the benevolent designs 
of his mercy. 

Is not this opinion, in the first place, Gogracing to 
the true character of Supreme Perfection? Does it 
not leave a blank in the description of Deity, which 
even our finite conceptions may fill? Is it consis- 
tent with the unity of his character, thus to present 
one of its principles in decided opposition to another? 
Is it consistent with the loveliness of his character, 
thus to present its severity overcoming its benevo- 
lence? Or is it consistent with the Esgnity of his 
character, thus to present its benevolence yielding to 
its severity ? With such conceptions of God, can we 
feel satisfied, can we feel secure ? Let any unpreju- 
diced and thinking man ask himself these questions 
separately and seriously. 

Is not this opinion, in the second place, at variance, 
not only with proper apprehensions of the whole di- 
vine character, but with a proper definition of the di- 
vine justice and mercy, singly considered ? What 
is the justice of God, and what is his mercy? Does 
his justice demand inflictions, from which his mercy 
recoils ? We think not. Does his mercy ask for in- 
dulgences, which his justice refuses to grant? We 
think not. When justice is unfeeling, and regards 
not, as its sole and ultimate end, the happiness of 
its objects, it certainly is not just ; it ceases to be 
justice, and takes the aspect and character of cruelty. 

And when mercy is short-sighted and partial, acting 
from impulse, rather than from a sense of right, and 
relieving present misery, rather than consulting for 
real and lasting good, it is no longer mercy, it has de- 
generated into weakness. Who will ascribe either of 
these dispositions toGod? Who will say, that his 
justice is but wrath, and his mercy but unguided feel- 
ing? And yet this is virtually said by those, who 
hold the opinions against which we are contending ; 
it is virtually said by the common error which we have 
stated ; it is virtually said by those systems, which 
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make our redemption the result of opposing principles 
and counsels, and the performance of a previous stipu- 
lation. There is no getting away from these infer- 
ences. In the common systems of divinity, the justice 
and mercy of God are plainly represented as distimet 
and opposed. Now these qualities, in their perfec- 
tion, never can be either distinct or opposed 3 for 
perfect justice will always have pity on weakness and 
frailty, and perfect mercy will always unfalteringly 
pursue the straight and only course, which leads to 
_ the best possible consequences. 

The idea, therefore, of an opposition. between the 
justice and mercy of God, arises from a gross misap- 
prehension of those attributes themselves, and is un- 
worthy of the divine character. If these propositions 
are established, it follows, in the third place, that it» 
will produce injurious effects on our own minds. Re- 
ligion is so important a subject, that religious error 
must be hurtful in some way or other; and ina greater 
or less degree. God is the object and end ef all reli- 
gion, and so far as a particular system of religion in- 
culcates wrong conceptions of God, it must be a false 
one, and false in its very foundation. God_is the 
Supreme Disposer ; he governs our lives according to 
his will, and keeps in his own hands the entire regula- 
tion of our future destiny. Weare weak and pow- 
erless ; we cannot stand before him ; we know that 
we cannot; unforeseen and uncontrollable events de- 
feat ourintentions, and defy our calculations ; and 
death comes, we know not how or when, to close the 
present scene. It must affect us nearly then, to know 
what is the character of this Being ; and according to 
the conclusions which we form, will be in a great 
measure the complexion of our religious opinions, and 
the tone of our religious language. 

If, then, we regard him as a monarch, whose resolu- 
tions are taken without reference to the nature and 


circumstances of those whom he governs, and whose 
inflictions are determined by a principle, which, how- 


ever severe it may be, he is compelled to follow, we 
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must of course regard him with feelings, which, in 
great part, will be those of apprehension and dread, 
with feelings which ought not to be connected, no, not 
at all, with the Only Wise and Good, with feelings 
which are calculated to repress the confidence and 
grateful love, with which we should seek our Father, 
and which should net be suffered to mingle with the 
adoration of the heart. And thisis the fact. And 
this is the explanation of many of the superstitious 
notions and observances, which reflect any thing but 
honor on the religion of Christ. The Savior has been 
prayed to, and the Virgin Mary has been prayed to, 
and hundreds of saints have been prayed to, in prefe- 
rence, yes, we scruple not to say, in preference to the 
great and only true object of worship; because a 
servile and unworthy fear was entertained of that 
object, and other beings and names were resorted to, 
in order to propitiate and favorably incline the Holy 
One, who is always more ready to hear, than we are 
to pray, and always more willing to forgive us our 
sins, than we are to forsake them. What is the lan- 
guage of nine out of ten of the hymns which are ad- 
dressed to Christ, and sung in christian churches? 
Plainly this; that Christ is a merciful, benignant, and 
compassionate being, who interposed between the 
anger of God and the destruction of men, and offered 
himself as a sacrifice to that inexorable vengeance, 
which neither could nor would accept of any other. 
Is this reason, is this religion, is this christianity, is 
this in accordance with the language of him, who said, 
“Why callest theu me good? there is none good but 
one, that is, Ged.” 

Now what can he the origin of so monstrous an 
error? We conceive it to be occasioned by.referring 
the character and counsels of Ged to the very imper- 
fect standard of our own actions and feelings. By 
this, we mean, that instead of raising their own ideas 
to some understanding of perfection, men have brought 
down perfection to the level of their own ideas, or in 


other words, have substituted imperfection in its 
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place. They have considered, not so much the true 
and abstract nature of justice and mercy, as the justice 
and mercy which live upon earth, are conformed to 
their eart ly residence, and modified by the passions, 
the weakness, the false judgement, the short-sighted - 
ness of man. Itis true, that we must form our con- 
ceptions of the personal attributes of God, from cor- 
responding qualities among ourselves; but then we 
must not confine them here, but remember that they 
are to be invested with omniscience and infinity; in 
short, united to one another, and united to God. 

To illustrate by an example. Brutus pronounced 
Jiggement against his own sons, because the good of 
thé commonwealth, as he thought, required that they 
should die. This act has been praised by some as 
just, and condemned by others as unmerciful. One 
will think that he displayed his heroism in sacrificing 
the feelings of a father to the existence of a state ; 
and another, that the voice of nature should never 
have been so cruelly stifled at the call of a heartless 
theory, or the prospeet of an uncertain good. But the 
‘fact is, we are not competent todecide at all on the 
case, because we can neither balance motives nor con- 
sequences. Neither was Brutus capable of decidin 
whether he acted right or wrong, because he coul 
not foresee effects, nor determine whether the father 
or the magistrate ought to have prevailed in the decis- 
ion. He only acted according to the best of his judge- 
ment ; and that iS all which any mancan doin a ques- 
tion of opposing feelings, interests, and considera- 
tions. But here is the error. Men have supposed 
the Deity to be placed ina certain situation; and 
then have undertaken to say how he must have been 
influenced, and how he ought to have determined, and 
actually did determine, under the existing circumstan- 
ces. They have undertaken to say, from their own 
notions of what would have been felt and done on 
earth, what in reality was felt and done in heaven ; 
without reflecting that they were applying this rule 
to a Being, who is impassible and omniscient, and 
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who could not, therefore, entertain any inclination in 
opposition to any principles, or be guided by any cir- 
cumstances, of which he did not clearly see all the 
bearings, relations, and results. 

We shall conclude this essay by giving such a view 
of the justice and mercy of God, as will form a sum- 
mary of what has been offered on this subject. To 
speak strictly, we should say, that justice and mercy 
were not separate qualities of the dive mind, but 
that, altho we used the names separately, for the sake 
of convenience and accommodation, they were, in fact, 
the same. The ways of God are ricurt, and this ex- 
presses all that we mean, when we say that they are 
just and merciful. In the counsels of God, there can 
be no wavering, nor even deliberation ; the course 
that alone is proper, the course that alone conduces te 
the best possible ends, in every possible connexion, 
and throughout all eternity, that course is alone pur- 
sued, and it is pursued exactly when its operation is 
called for by infinite wisdom. ‘This course is just, at 
the same time that it is merciful, and merciful because 
it is perfectly just. It never deviates on account of 
motives, which we should call compassionate, because 
if it should ever deviate in the least, it would cease to 
be’both just and merciful. It never can be swayed 
by sentiments of anger or revenge, because, as it con- 
sults the good of the whole, and the good of each indi- 
vidual, it must terminate in the happiness of all. Let 
us henceforth have more enlarged and exalted con- 
' ceptions of that Almighty Being, who is both Wisdom 
and Love, whose justice cannot be unmerciful, and 
whose mercy cannot be unjust; whose justice and 
mercy are one. F.G. 


From the Unitarian Miscellany. 
ON THB NAME EMMANUEL. 


- The Jews practised a peculiar mode of forming and 
applying names. Places and persons frequently re- 
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ceived names expressive of some remarkable event, ot 
certain instances of the Divine goodness, which had 
been experienced in a particular place, or by a par- 
ticular person. Thus Bethel means the house of God ; 
Jerusalem, vision of peace. And so in names of per- 
sons, Elijah means God the Lord; Ehhu, my God 
himself ; Adonijah, my Lordis Jehovah; Elizur, 
God is my strength. 

In speaking of Christ, Matth. i. 23, the evangelist 
says, in allusion to a prophecy of Isaiah, “They shall 
call his name Emmanuel, which, being interpreted, is 
God with us.” From this name, by which it was said 
Christ should be called, some have inferred, that he 
was God. But if we examine the use of the word 
Emmanuel, compared with other words of a similar 
construction, we shall not find the remotest reason for 
such an inference. You might with the same proprie- 
ty infer, that Elijah was God, because his name was 
God the Lord, The title Emmanuel was truly ex- 
pressive of the character of Jesus, for God was most 
eminently with us in the works performed by him, in 
his revelation of the Father’s will, and in all the glori- 
ous manifestations he gave of being endowed from 
heaven with supernatural wisdom and power; but 
these afford no proof, that because he was called Em- 
manuel, he was the only living God. Neither the 
prophet, nor the evangelist, said he was Emmanuel, or 
God with us, but that he would be so called, or that 
this should be his name. 





oe 


“THE DAY ‘OF JUDGEMENT.” 


The following is a complete list of the passages in 
the New Testament in which this phrase is found :-— 

Matt. x.15. “Verily, I say unto you, It shall be 
more tolerable for the land of Sodom and Gomorrah 
in the day of judgement, than for that city.” 

xi. 22. “But I say unto you, Itshall be more tol- 
erable for Tyre snd Sidon at the day of judgement, 
than for you.” 
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xi. 24. “But I say unto you, It shall be more toler- 
able for the land of Sodom, in the day of judgement, 
than for thee.” 

xii. 36. “But I say unto you, That every idle word 
that men shall speak, they shallgive account thereof 
in the day of judgement.”’ 

Mark vi.11. “And whosoever shall not receive you, 
nor hear you, when ye depart thence, shake off the 
dust under your feet for a testimony against them. 
Verily, [say unto you, It shall be more tolerable for 
Sodom and Gomorrah in the day of judgement, than 
for that city.” , 

2 Pet. ii. 9. “The Lord knoweth how to deliver 
the godly out of temptation, and to reserve the unjust 
unto the day of judgement to be punished.” 

lili. 7. “But the heavens and the earth which are 
now, by the same word, are kept in store against the 
day of judgement and perdition of ungodly men.” 

i John iv. 17. Herein is our love made perfect, . 
that we may have boldness in the day of judgement ; 
because as he is, so are we in this world.” 

Viewing the above passages in the light of their ra- 
tional construction, their language appears to import 
the following ideas. : 

1. The day of judgement imports some particular 
period of time, thus designated for a special purpose. 
Did it mean any time whatever, or all time, those 
tings which are said.to be in thatday, might with 
propriety of language, have been mentioned without de- 
signating by the phrase, the day of judgement. The 
designation, therefore, of a time when, presupposes a 
particular period | 

2. The judgement of Sodom, Gomorrah, Tyre, and 
Sidon, were then represented to be future, as well as 
the judgement of those cities where our Lord preach- 
ed. But there wereno inhabitants of those cities in 
the days of the Savior, their judgement, therefore, 
must be in a future state ; unless “shall be”? may mean 
hath been. Of such interpreters, we ask two things, 


- ” Fipst, to show that the future tense is elsewhere used 
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for the past. Second, to point out clearly by the sub- 
ject that such is the meaning in the above named pas- 
sages. Some modern writers likewise would maintain, 
that the judgement of Sodom and Gomorrah respected 
the literal soil of those cities and not the inhabitants ; 
because the sacred historian mentions, the land of 
Sodom and Gomorrah. But if this were the case, why 
was not the land of Tyre and Sidon mentioned ? Why 
was not the land of Sodom mentioned in the parallel 
passage in St. Lukex. 12? The evident fact 1s, land 
is frequently used for its inhabitants, both in our 
own and other languages, in the scriptures and in oth- 
er books. ‘To establish this pomt we might multiply 
authorities by scores ; but a few directly to this point 
may suffice. See Walker’s Dictionary, and Butter- 
worth’s Concordance, under the word land. Schleus- 
ner, in his Lexicon, gives as a 6th definition of the 
Greek word yy the following: By metonymy, Men, 
who dwell in some country, in a corporate body and 
city, who inhabit a land. These are his own words ; 
“6. homines, terrarum orbem ineolentes, qui sunt et 
habitant in aliqua regione, civitate et urbe, per meto- 
nymiam. Matt. v. 13. “Ywecs core ro “aras ts yys, VOS 
estis doctores generis humani.” Foran example from 
scripture, let us notice the passage here cited by our 
lexicographer, Ye are the salt of the earth (land,) 
which he considers to mean, Ve are the teachers of the 
human family. No one supposes the literal soil of 
the earth was ever particularly affected by the mis- 
sion of Christ and his apostles ; that its productions 
were multiplied ; or that showers and sunshine were 
granted on this account. Butif the word land does 
never mean the inhabitants of a land, we have only te 
add further that the fame of Jesus went into ali the 
land of a certain ruler ; but the people were altogeth- 
er ignorant of it. 

8. The day of judgement is a time in which the 
ungodly are punished. The Lor@knows how to re- 
serve the unjust unto the day of judgement to be pun- 


ished. The heavens and the earth are kept in store 














Christian Repository. 85 


against the day of judgement and perdition of ungodly 
men. 

4. Man, whois ever accountable to his Maker, 
does not at all times render this account as he passes 
the journey of life, but may expect to be called to 
render it at a particular period, called the day of 
judgement. 

In connexion with the —— passages we add 
the following, which appear to allude to the same 
subject. 

Jude 6. “And the angels which kept not their first 
estate, but left their own habitation, he hath reserved 
in everlasting chains under darkness unto the judge- 
ment of the great day.” 

2 Pet. ii. 4. “if God spared not the angels that 
sinned, but cast them down to hell, and delivered them 
into chains of darkness, to be reserved unto judge- 
ment.”’ . 

This is the $d text that speaks of being reserved to 
judgement, in addition to one that speaks of being “kept 
in store.” It makes little difference with the obser- 
vations already made, what we understand by “the 
angels” alluded to in those passages. They clearly 
oppose the idea of every sin’s being recompensed im- 
mediately with the act of the transgressor. 

Acts xvii. $31. “He hath appointed a day in which 
he will judge the world im righteousness by that man 
whom he hath ordained, whereof he hath given assur- 
ance unto all men in that he hath raised him from the 
dead.” 

Rom. xiv. 10, 11, 12. “But why dost thou judge 
thy brother? or why dost thou set at nought thy broth- 
er ? for we shall all stand before the jedectacst seat 
of Christ. For as it is written, As I live, saith the 
Lord, every knee shall bow to me, and every tongue 
shall confess to God. So then, every one of us shall 
give account of himself to God.” 
~ 2 Cor. vy. 10. “For we must all appear before the 
: judgement seat of Christ, that every one may receive 


8 








f 
j 
{ 
} 





86 Christian Repository. 


the things done in his body, according to that he hath 
done, whether it be good or bad.” 


a ee 


From Bishop Hay’s abridgement of the Christian Doctrine. 


| We give another specimen of the Roman Catholic Yaith, which 
the reader will perceive openly inculcates what some Pro- 
testant doctrines are made toimply ; notin faith only, butin 
practice. We have reference, more particularly, to their 
claims on the public, from a plea that they are ancient and 


popular. | 
OF THE CHURCH AS THE RULE OF OUR FAITH. 


Q. Is the church a proper rule of faith, by which we 
may know all the truths revealed by Jesus Christ ? 

A. It is certainly the most proper for that end that 
can be imagined. 

Q. Is it a plain rule fitted for all capacities ? 

A. Nothing can be more so, nor more adapted to the 
infirmity of human nature. 

Q. How so? #2. Because let a person be ever so 
illiterate, or of ever so mean capacity, if he has but the 
smallest degree of common sense, he can easily be in- 
structed in what is necessary for him to know, by the 
living voice of his pastors, who can vary the manner 
of their instructions in every different shape to adapt 
them to his capacity, and make him understand them. 
And it is by this means alone, that ‘thousands and 
thousands in every age, have been instructed in all the 
duties of a christian. 

Q. Does this rule.comprehend all revealed truths ? 

4. Most certainly ; for as Christ taught all reveal- 
ed truths to his apestles by word of mouth, so it was 
perfectly easy for them to teach them all to their dis- 
ciples in the same way ; which indeed the most of them 
did ; and in the same manner the succeeding pastors 
having learned the whole themselves, from those before 
them, can communicate them all without exception ts 
their people. And in fact, it is by this means alone 
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that we know the scriptures themselves to be the word 
of God, and divinely inspired. 

Q. Is the church a certain rule that can be depend- 
ed upon, in what she teaches ? 


A. It is most certainly so; as appears both from 
the very nature of the rule, her method of declaring 
revealed truths, and the promises of Christ. 

Q. How does the certainty of this rule appear from 
its very nature ? 

A. From this, that what the church teaches, is not 
the private opinion of a few particular persons, but the 
unanimous doctrine of the whole body of her pastors 
spread throughout the whole world. 

Q. What certainty does this give us? 

A. The highest we can receive from any human au- 
thority ; for as the pastors of the church are very nu- 
merous, and spread throughout all nations, and differ 
from one another in their country, language, manners, 
and worldly interests, and even in their opinions about 
other matters of human learning ; when we see them 
all agree in giving us the same interpretation of scrip- 
ture, or declaring any point of religion, we are forced 
to cry out, “the finger of God is here!” And surely 
it is infinitely more certain to follow their decisions, 
than our own private judgement, or that of any partic- 
ular set of men whatsoever. 

Q. How does the certainty of this rule appear from 
the method of deeiaring revealed truths, which the 
church observes? 

. Because when her pastors declare any point of 
religion, they never do it as their own private opinion, 
but they all protest and declare, that what they teach 
is precisely the same, without addition or diminution, 
which they received from those before them. Their 
predecessors declared the same thing, and pledged 
their salvation for the truth of their declaration; and 
every preceding generation did the same, till we ar- 
rive at the apostles ; whence it is evident, that what 
the church teaches at present must undoubtedly be 
the same which was taught by the apostles, and conse- 
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quently the very truths revealed to the apostles by Je- 
sus Christ. 


Q. How does the certainty of this rule appear from 
the promises of Christ ? 

4. Because Jesus Christ has promised, in the most 
solemn manner, to preserve his church for ever free 
from all error in doctrine, and by this continual assist- 
ance to render her infallible in what she teaches ; thus 
he assures us, that, “the words once put in her mouth 
shall not depart out of her mouth, from hence forth 
and forever.” Is. lix. 21. That Jesus Christ shall be 
with her pastors in their office of teaching all days 
even till the consummation of the world. Matt. xxviii. 
20. That she is built upon a rock, and the gates of hell 
cannot prevail against her. Matt. xvi. 18. That the 
Holy Ghost, the spirit of truth, shall abide with her 
forever, and teach her all truth. John xiv. 16, and 
xvi. 13. And that she is the house of God, the church 
of the living God, the pillar and ground of truth. 1 
Tim. im. 15. 

Q. What consequences flow from the infallibility of 
the church? 

4. These following (1.) That all the members of the 
church of Christ have the most absolute certainty of the 
truth of their religion ; which is a source of incredible 
comfort to the soul. (2.) That her faith is uniformly 
the same throughout the whole world ; wherever she 
is found, the same truths are taught by her pastors, 
the same doctrine preached, and the same faith pro- 
fessed ; whereas the curse of division has uniformly 
been the portion of all that ever separated from her. 
(3.) That her doctrine and faith never varies, but is 
the same in every age since Christ, as is manifest from 
the writings of her pastors in all preceding ages: 
whereas, all who leave her are changing,and new mod- 
elling their doctrine. (*) That every Joctribe contra- 
ry to hers, is not the doctrine of Jesus Christ, but hu- 


man inventions at best, and at bottom lies and false- 
hood. (5.) That therefore out of her communion there 
is no ordinary possibility of salvation, seeing that out 
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of the communion of the church of Christ, that one 
faith, without which it is impossible to please God, is 
not to be found, and that those who refuse to hear the 
church, are by Christ himself declared to be as heath- 
ens and publicans. 


REMARKS. 


The claims of the church of Rome to infallibility 
from the idea that they are the regular successors of 
the apostles, appears with more plausibility than pro- 
priety. The same plea would afford the Jews a strong 
argument against Christianity. They might say, the 
traditions of the elders, which Jesus inveighed, were 
handed down in regular succession from Moses. And 
tho they would not maintain the infallibility of any 
one man, they might, with equal propriety, argue the 
infallibility of their combined councils, which have 
had a regular succession from the time the law was 
given to that of the appearance of Jesus. But in either 
ease, such a mode of argument contradicts the known 
experience of ages. 

When our Protestant brethren who hold the doc- 
trine of endless misery, are endeavoring to terrify us 
with the fatal consequences of false doctrine, they do 
it on principles which they acquired by education. 
The old mother church teaches the same doctrine. 
We, Universalists, are told that our situation, at the 
best, is alarming ; for there remains at least, an awful 
possibility, that we are wrong. Such grave and solici- 
tous expressions from our renowned sages, are calcu- 
lated to prey upon the feebleness of our feelings, and 
fill the souls of the doubting with indescribable horror. 
But if the mother church is correct, and she is certain 
she is, Congregationalists, Calvinists, Baptists, Metho- 
dists, Universalists, &c. will soon land together, and 
meet in one general and everlasting ruin.. Nota soul 
among us will be left to say; “and I only am escaped 
tlone to tell thee.” 
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For the Repository. — 
In the Philadelphia Universalist ae, pi for me 
last, was a piece in answer to my reply as published 
in the Repository, Vol. 2, No.4, p. 141, Ke. upon which 
I submit the following remarks. The Editor of the 
Magazine a og an expectation that his replies 
will be published in the Repository. ‘To this I have 
not the least objection; but will add that Hyram ex- 
cts that his pieces will be inserted in the Magazine ; 
for he cannot believe that the Editor would ask a 
favor which he was unwilling to reciprocate. The 
Editor rather seems to insinuate, that it is improper 
for an unknown writer to engage with him in public 
controversy. But has he forgotten that he invited the 
discussion? I have more than once suggested that the 
proof should lay on the part of our opponent. But he 
says, “it is contrary to all rule to prove a negative.” 
But here the Editor has misunderstood my meaning. 
The proof to which Ialluded was particular texts of 
scripture. In my letters I endeavored to show that 
the fundamental principles of inspiration would neces- 
sarily involve future punishment ; that it grew out of 
the nature of the case. I then said what [ now repeat, 
that it belongs to him to prove (from particular texts 
or otherwise,) that there is no future misery, or it will 
follow on the principles above stated. Now is this 
calling upon him to prove a negative? 

But he tells us he will give us the silenée of the 
law upon the subject. Believing that he does not 
mean to dispute about words only, I conclude that he 
uses the term law, as synonymous with scripture. He 
asks us to produce something to show that the law is 
not silent. Now in my letters I adduced several 
passages in preof of this point, which I shall consider 
as sufficient, till they are fairly answered. But he 
mentions the case of Adam, of Cain, of the old world, 
ef Sodom, &c. and says they are totally silent upon 
future punishment. Now all this may be said of future 
acistence; and if this silence in relation to future 

misery, prove that such misery does not exist; then 
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the same silence in regard toa future state of heing, 
will prove that such a state does not exist. But we 
have answered this objection in a former communica- 
tion, to which we refer the reader. 

Our author tells ws that he should by no means con- 
sider thatin the light of punishment which is designed 
to qualify men for happiness. Punishment, therefore, 
on his scheme must be purely vindictive, not inflicted 
for the good of the punished‘ But will this correspond 
with his liberal views, with his own declarations? 
Surely not. For he says, “I am fully persuaded that 
our heavenly Father will never punish any, but for 
their good,’’*—In relation to the passage, “Fear not 
them that kill the body,’ &c. it appears that our oppo- 
nent has taken new ground. In his first reply, he 
seems to admit that the being alluded to who could 
destroy both soul and body, was God ; but in his last. 
he refers it to the judicial or executive authority of 
the Jews! Our opponent appears to have been aware 
that he was departing from his former exposition, and 
therefore attempted to reconcile them by saying, that 
the power was of God, because it was exercised by his 
‘mimisters. But thisis nothing to his purpose. For in 
his first exposition, he referred to that God who ereat- 
ed man. Now unless these executioners of the law, 
are that being who created man, it evidently follows 
that his last reply is totally different from the former. 
This*ke acknowledges himself elsewhere.t 

Now if he considers God as_ the being refefred to 
in the passage, we consider his interpretation suffi- 
ciently removed already. But if he insist upon his. 
last interpretation, we will observe; that it could be 
no punishment to the dead body to remain above 
ground ; and on this exposition, Jesus is represented 
as gravely telling his disciples not to fear those who 
cam kill the body, but those who can leave it unburi- 
ed after itis dead! that is, fear not those who can 
injure you, and even take your life, when you are in 


* See Lectures, p.85. tp. 181. 
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a situation to experience these torments ; but “i will 
forewarn you whom to fear ;” fear him who hath power 
to injure you, when you are incapable of sustaining 
any pos ' This makes the passage insignificant 
and childish, as well as inconsistent in itself. Sup- 


pose that a villain should be told that if he persisted in 
his sinful course, his body when dead should be: left 


unburied, he would probably reply, if my body can 
be free from pain while living, it is all I ask; I have 
no fear of bodily pain in consequence of the peculiar 


situation of my body when dead. It is beneath the 
dignity of the Son of God to attempt to excite fear 
frem a motive which, in fact, was no motive at all. 

But enough has been offered to show the fmproprie- 
ty of this exposition. Tosay the most of his inter- 

etation, we have no authority for its correctness. 
We regard it as his bare opinion, and assuch we leave 
it. Our author concludes by earnestly requesting 
Hyram to produce some law, some testimony in proof 
of future punishment, or else give up that doctrine. 
This is the same request he has previously made, and 
which gave rise to this discussion. But with what 
propriety can he renew this request, when the several 
passages I have already adduced, remain almost;en- 
tirely unnoticed § When our opponent shall have 
attended to the texts already exhibited, then he may 
call with some propriety upon us to produce more. If 
the gentleman writes for the benefit of Hyram, as he 
pretends, I will assure him that he would have con- 
ferred a favor by showing, how he reconciles Matt. xi. 
24, with his ideas. However as he seems rather to 
decline, we do not wish to weary his patience by in- 
sisting upon further instruction. Hyram is very far 
from being offended at any of the remarks of his oppe- 
nent. Itis not because “heis behind the scene,’? how- 
ever, but because it is his habitual endeavor to exercise 
that charity “which is not easily prevoked, and think- 
ethno evil.” Ifthe doctrine for which his opponent 
sapere can be proved to his satisfaction, it will be free- 
Jy 


and frankly acknowledged by HYRAM. 
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From the Universalist Magazine. 


THE SOUTHERN ASSOCIATION. 
Extract. 
“According to appointment, the Southern Associa- 


tion of Universalists met at the house of Br. Lewis 
Metcalf, in Wrentham, on Wednesday, June 12, 
1822, and opened the Council with solemn prayer at 


the throne of grace by Br. Seth Stetson.” 
“Received Br. Seth Stetson into fellowship with 
this Association.” 


“Letters of fellowship were also granted to Brs. 
Barton Ballou, Jacob Frieze, and Benjamin Whitte- 
more.”’ 

“Order of Morning Service.” 

“Introductory prayer—Br. Hesea Ballou, 2d. Ser- 
mon—Br. B. Streeter —Text, Matt. xiii. 33. Con- 


cluding prayer—Br. Seth Stetson.” 


**Afternoon Service.” 


“Introductory prayer—Br. Jacob Frieze. Sermon— 


Br. H. Ballou.—Text, 1 Cor. i. 17. Concluding 
prayer—Br. Benjamin Whittemore.” 


“Evening Service.” 

“Introductory prayer—Br. Thomas Whittemore. 
Sermon—Br. Fayette Mace.—Text, Titus ii. 11, 12. 
Concluding prayer—Br. Zephaniah S. Crossman.” 

“The Association stands adjourned to the 2d Wed- 
nesday of December next ; then to be holden at the 


Universalist Meeting-house, in Western, Mass. 
By order of the Association, 


Barzirtai Srreerer, Clerk.” 





MIS@ELLANEOUS. 


The corner stone of the First Universalist Meeting- 
House, now erecting in Westminster-street, was laid 
with the usual ceremonies, on Monday forenoon last, 
(July 1,) in the presence of a large concourse of atten- 
" tave spectators of both sexes. There had been  copi- 
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ous showers of rain the preceding evening, and the 
day was unusually pleasant. The exercises were a 
Hymn by the choir of the Society; Prayer by Rev. 
Mr. Killam of Attleborough; Hymn and Benediction. 

The Address of Mr. Mace is generally spoken of 
in terms of high commendation. The prayer was fer- 
vent and devout. The performances by the singing 
choir, vocal and instrumental, were excellent. In the 
corner stone was deposited a silver plate, on which 
was engraved by Mr. Henry Thornton, the following 
Inscription: — f 
“The First Universalist Seciety in Providence, was 
incorporated by an act of the General Assembly of the 
State of Rhode-Island, at their October session, 1821. 
The corner stone of this Edifice, designed for the ser- 
vice of Almighty God, through his Son Jesus Christ, 
was laid by Rev. Fayette Macs, on the 3d day of 
June, A. D. 1822.—Joun H. Greener, Architect ; 
Cates Mosuer, ZecuariAn Cuarre, Joint Master 
Builders. “The Lord reigneth, let the earth rejoice.” 
Psalm xcvii. 1.” Providence paper. 

=—=~E~ 

First Universalist Meeting-House in Cambridge- 
port.—The corner stone of the edifice now erecting 
for the use of the “First Universalist Society in Cam- 
bridgeport,” was laid, in form, on Monday the 24th of 
June, by the Amicable Lodge, R. W. John Tarbell, 
Master. During the service, an Ode, a Hymn, and 
Anthem, were sung, in a manner which gave credit to 
the performers. Br. B. Kent and T. Whittemore ad- 
dressed the throne of grace in prayer. A pertinent 
address was delivered by Br. Dickinson. A silver 
piate was deposited under the stone, upon which was 
the following inscription : 

“The corner stone of this edifice, designed for the 
service of Almighty God, and erected by the First 
Universalist Society in Cambridgeport, was laid in 
Masonic form, by Amicable Lodge, R. W. John Tar- 
bell, Master. In the year of Curisr 1822, and of light, 
5822.—On the back of this plate was inscribed— 
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James Mowror, President U.S. .4. Joun Brooxs, 
Governor of Massachusetts. ‘Thomas Mason, Peter 
Tufts, Jr. Josiah Mason, Jr. Committee for erecting 
the building.” — Uni. Magazine. 








Br. David Pickering of the city of Hudson, has issu- 
ed proposals for publishing “a choice selection of 
Psalms and Hymns, adapted to social and private 
worship.” It is calculated the work will contain about 
420 pages, and will be afforded to subscribers at 75 
cents. 


ee ae 


For the Repository. 
Is not the Universalists’ method of forming societies and ad- 

mitting them into Christian fellowship, unscriptural? and if so, 

does not the General Convention act unscripturally in the trans- 





action of their religious business ? R. G E. 
The pages of the Repository are open fora candid answer to 
the above questions. EpiToR. 
OBITUARF. 


At Reading, June 29, Mrs. HANNAH BAILEY, wife of Mr. 
Levi Bailey, aged 58. 

At Londonderry, April 30, Mrs. SakRAn WAKEYIELD, wife 
of Dr. John Wakefield, in the 70th year of her age. She made 
a public profession of religion, and has been a believer in the 
Restoration of all men to holiness and felicity, for more tham 
thirty years. Long blessed with that faith which works by 
ove and purifies the heart, she was enabled to endure a painful 
sickness with patience and resignation, and to depart in the 
full belief of that doctrine, which she had so long embraced. 

Our friends in life who various trials bore, 

Like us once were, like us will be no moreg 
Now unlike them, we hasten to that state 

To be like them whose mansions for us wait. 
Happy for those who in the Savior trust, 

And look for life beyond those beds of dust ; 
Whose faith extends te that celestial shore, 
Where sin and sorrow shall be known no more : 
Such may depart in peace, for God ha: given 
To them the strong assurances of heaven. 





Correction.—In the obituary notice of our last, page 45, line 
6 of the poetry ; for flock read flash, and for flies read fires. 
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THE HOLY CITY. 
SECOND PART. 
[Continued from our last. | 


For ever and ever with him they shall reign, 
Till under his feet all are put ; 

His rule and dominion shall ne’er have an end, 
Till all are subjected complete. 


And when he hath conquer’d all things by himself, 
And put down all] power and rule ; 


The kingdom resign, and he subject will be, 


_ That God may be all and in all. 


But all things we see not yet under his feet, ; 


But Jesus with glory is crowned, 
That he, by the grace of the father of love, 
Might taste a vile death for all men. 


Give glory to God who hath made of one blood 
All kindreds, and nations, and tongues ; 

Give glory to God, for the issues from death, 
Unto God the Creator belong. 


The earth is the Lord’s, and the fulness thereof, 
And it for his pleasure was made ; 

At first when created, and man form’d of dust, 
He was by his passions beguiled. 


But blessed be God, *tis reveal’d in his word, 
That tho man hath himself thus undone ; 

Yet in the great name of the all precious Lamb, 

We now have access to his throne. 


Fhen let us with boldness approach unto God, 
And ask of him wisdom and grace ; 

Present our requests for the guilty fall’n race 
If so be, we can do it in faith, 


Of faith what is not, we du learn must be sin ; 
Lerd, help us, therefore, to believe ; 

In prayer what we ask, suffer faith to be there, 
That in asking of thee, we receive. 





Mrs. R. P. 


